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A SECOND 
VINDICATION 
OF THE 


| Biſhop of Loxpox's 
Paſtoral Letter. 


1 


HA vx peruſed the new Edition 
of your Addreſs to the Inhabitants; 
&c. with Alterations and Additions. 
Amongſt your Alterations, I con- 
ceive, you reckon thoſe Paſſages 
| you have withdrawn, as well as 
thoſe you have republiſh'd with Amendments; 
But why was not the ſame Cauſe, that produced 
this partial, powerful enough to obtain a 7ozal Sup- 
+ Preffion of your Audreſs? fince the whole is 10 

much of a piece, that the ſame Light of Truth, 
and Method of Argument, which deſtroy'd a 
Part, if carefully attended to, muſt have had a 
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PR Influence on the entire Body. In 
Reality, both what you have ſubſtracted, and 
what you have republiſh'd with Alterations, is 
wer, in ſuch a mariner, as rather ſhews a pri- 
vate Concern for your own Character, than an 
_ generous Love of Ingenuity, which might have 
recommended you to the World. As if ſome 
things, when a Friend had ſet them in their pro- 
per Light, were too bad even for you to patro- 
nize, tho' of your own Production. 

However, your Additions are what I ſhall con- 
fine myſelf to at preſent, having formerly vindi- 
cated this Paſtoral Letter from your other Miſre- 
preſentations and falſe e to which you 
have given no other Reply, but this ſilent one of 
altering ſome, and withdrawing other Paſſages, I 
think about 15 Pages. And here I find the main 
Body of your Reinforcements begin to ſhew them- 
ſelves toward the bottom of p. 13. where, ha- 
ving repeated one of your own Concluſions upon 
a Paſſige taken out of the Paſtoral Letter, p. 20. 
Thus, ſay you, he defends Chriſtianity; and adds, 
hen a Queſtion ariſes, whether or no this or that 
Prophecy in the Old Teſtament ; this, or that Type 
in the Jewiſh Law, had a Reference to the Meſſiah, 
who Twas to come, and were actually fulfilled in 
Chriſt ; it is eaſy to determine with yourſelves, he- 
ther you ought to liſten to Perſons divinely inſpired, 
who affirm they had a Reference to Chriſt, or to 
Perſons who pretend to no ſuch Inſpiration; and 
would perſuade you they had not. | 

Who would not have imagin'd, that the Pa- 
ragraph you thus introduced, had immediately 
follow'd your laſt Quotation in the Biſhop's Letter; 
whereas it ſtands twenty Pages diſtant from it, and 
is almoſt as plain as a /e/f-evident Truth? For one 
can ſcarcely conceive any thing plainer than this 
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| Poſition, That if a Queſtion ariſes, whether this or 
that Prophecy, &c. were actually fulfilled in Chriſt, a 
divinely inſpired Perſon, who affirms they had a Re- 


ference to Chriſt, ought to be liſten d to before thoſe 


ho pretend to no ſuch Inſpiration. Where a Que- 
7 ſtion or Diſpute does fairly ariſe, we muſt ſup- 
pole probable Arguments on both Sides, and the 


Mind doubrful how to give an Mſent to either 
and by a divinely inſpir'd Perſon, we mult ſuppoſe 
his Lordſhip intends one, who had his Under ſtand- 
ing open'd by a particular Act of the Divine Pow- 
er, * that he might underſtand the Scriptures. 

So that a Perſon is here ſuppoſed divinely inſpi- 
red, or infallibly certain of the Agreement or 
Diſagreement between the Predictions and Events 


nov in Debate; and the Perſon, who is to take 


7 


his Judgment, is ſuppoſed incapable of coming to 


any fixed Reſolution by the Exerciſe of his own 
+ Abilities. And to fay, that the i»/pired Perſon is 
not rather to be hearken'd to, in diſputed Caſes 


of this kind, than a Man who pretends to no 
4 ſuch Inſpiration, is, in effect, not only to ſet aſide 
the Uſefulneſs of Inſpiratiun, but to contradict 


f the common Senſe of Mankind. For the whole 


of what is affirmed is no more than this; That a 


Man of infallible Certainty is rather to be liſten'd 
to in the Reſolution of Points diſputable to others, 


"I 


if this Writer reaſons juſtly, muſt be neither; 


* 


ſince he ſays that in the Synagogue of Berea, Sr. 


which yet fall within the Compals of that Cer» 


tainty, than one who does not pretend to any 


ſuch Certainty. 
But you fay, f The Anſwer to this Queſtion, 


Paul reaſoned with them out of the Scriptures; and 


it is ſaid, (and who ſays it but an inſpired Perſon?) 


Luke xxiv. 45. + Addr. p. 14. : 
2 7 
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in Commendation of the Jews there, that they re- 


cerved the Word with Readineſs of Mind; and 
ſearched the Scriptures daily, whether theſe things 


vere ſo. And let me add, That as St. Paul eno- 


bles theſe Bereens for not taking his Word, but 


examining, not once or twice, but daily, whetber F 
theſe Things were ſoz mult not theſe Bereans have 
equally deſerved Commendation, tho' the Reſult 


of their daily Examination had happen'd to have 
been contrary to what it was, fince *twas not in 
their Power to believe otherwiſe than they did? 
If io, how can he condemn a modern Berean, 
who, according to the Advice of St. Paul, daily 
examines, whether theſe things are ſo?” 

To this I anſwer, That the Biſhop fairly quo- 
ting the Scripture, writes, that he * received the 
word with all readineſs of Mind, (usm mons os d- 
les.) What Reaſon you had to drop that em- 

hatical Particle, Al, may probably be as well 
:nown to others, as to yourſelf. 

The Commendation, or the Account given of 

the Bereans, runs thus: T They were more. noble, 
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Zoe re than thoſe in Theſſalonica, in that they © 
received the word with all readineſs of mind, and 
ſearched the ſcriptures daily, whether theſe things 


ere ſo. Not to trouble you with any Criticiſm 
upon the word ezwis, which, in its firſt Signifi- 
cation, belongs to the Nobility of Deſcent and Fa- 
ily; I ſhall agree with Eraſmus, who ſays, Po- 


zeſt ad animum referri; and then the Bereaus will be 


firſt of all commended for what is firſt related, 
viz. That they received the word with all readineſs of 
mind. Now to receive the Word, and to believe 


what is preached, or to acknowledge Chriſtianity 
to be the truc Religion, are all Phraſes of the ſamc j 


* Paſt. Leit. p. 17, + Ads xvii. 1 J ; 
Impor- 
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Importance. Thus far they had actually gone, 
NE + %; and that too with all Propenſit 
of Inclination, with all * Readineſs of Mind 
They were firmly perſuaded of the Truth of what 
St. Paul ſpoke; and the Conſequence of ſearch- 
ing of the Scriptures was only 2 higher Degrees 
off Confirmation. To make the matter yet plain- 
er: Let us ſuppoſe, Mr. Addreſſer, any Perſon 
of Credit and Authority opening to you or me, 
or both, a new Scheme of Affairs, and confirm- 
ing the Truth of what he 1 by ſuch Argu- 
ments as gain from us a ready A/ert to all he 
ſpeaks; and then referring us to any Records for 
arther Diſcoveries, and more enlarged Degrees 
of Certainty: If we ſearch thele Records, da 
we thereby declare, that we do not take his word, 
as you phraſe it. This cannot be; for that we 
took, when we gave a ready Ahent to his Argu- 
ments; and continue to act in virtue of taking 
his word, when we ſearch the Records he referr'd 
us to. So that St. Paul (as you call him) is far 
enough from enobling the Bereans for not taking 
bis word, in your Senſe, that he enobles them for 
the direct contrary: For if they had not a//ented 
to his Arguments, which you call zaking his word, 
they had never given themſelves the trouble of 
ſearching the Scriptures. And as Grotius ob- 
ſerves, © they did this, not that they doubted of 
ce the Feracity of Paul and Silas, but that by con- 
 ferring the prophetical Writings with their 


Non quod dubitarent de veracitate Pauli & Silæ, fed ut 
prophetica ſcripta cum illorum verbis conferendo, magis ma- 


giſq; in veritate confirmarentur, & haberent, unde alios con- 
Vincerent. Grot. in loc. 


* Mer? Tegdupuiat, cum animi promptitudine, libenter, 
propenſo animo. Conſt, les do fia, ve Heſych. 


% Words, 


61 


* Words, they might be more and more confirmed 
& inthe Faith, and have whereby to convince others. 

However, ſomewhar muſt be ſaid by way of 
Premiſes, and then truſt you for a Concluſion. 
Your preſent Argument then, in its true Light, 
ſtands thus: The Bereans were more noble than 
thoſe in Theſſalonica, in that they received the word 
with all readineſs, and ſearched the Scriptures, whe- 
ther thoſe things were ſo. Therefore, neither a Per- 
ſon divinely inſpir'd, nor a Perſon who is not ſo in- 
ſpir'd, ought to be liſtewd to in the Application of a 
doubtful Prophecy. Or thus: 

The Bereans did well in ſearching the Scripture 
therefore St. Peter knows no more of them than 
Simon Magus: 'Therefore Alexander the Copper- 
ſmith, is as good a Judge of Scripture Senſe, as 
St. Paul. I ſhould fancy that this Argument 
would ſcarce get many Proſelytes. | 

It is now high Time to ask you, How you 
came to know that St. Paul enobles the Bereans ? 
The Paſſage in Debate is not part of a Sermon, 
but a Reflection made by the Hiſtorian; and pray 
what myſterious Cabala informs you, that St. Paul 
writ the Acts of the Apoſtles? Let me tell you, 
your Authorities muſt be produced, and well 
weigh'd, before St. Luke abdicates his Right: 
But I obſerve, Mr. Addreſſer, that you generally 
come off but ſcurvily, when you enter too deep in- 
to theſe Mritings. 

As for your daring Queſtion, whether the 
Bereans had not deſerved equal Commendation, 
had the Reſult of their Examination been contrary to 
what it was? It will be Time enough to anſwer 
that, when you ſhew us a Man doing ſomewhat, 
that it is abt in his Power to do. For you very 
ſententiouſly declare, that it * 2was not in their 
Power to believe otherwiſe than they did. 

* Addr. p. 14. W hat 


71 

What the Biſhop's Thoughts are, in regard 18 
the Practice of thole Bereans, you your {elf too 
well know, to ask how he can condemn a Modern 
Berean: For the ſecond Rule in Paſtoral Letter 
ſtands thus: “ As a farther Proof of your Since- 
“ rity, be careful and diligent in the Uſe of all 
& thoſe Means which God has afforded you, for. 
cc the right underſtanding of his Will: Particu- 
“e larly in reading the Scriptures, and making 
c them familiar to you, and comparing one part 
cc of them with another.” So that it his Lord- 
ſhip's Commendation could prove a Motive to 
you to turn Berean, you might be ſure of it. 
But you add, that “ Chriſt himſelf has not 
« only, in general, bid Men judge for them- 
c ſelves; but in particular, to ſearch the Scrip- 
& tures, in Relation to his Meſhahſhip. And as 
« this Writer owns, Chriſt after his Reſurrection, 
& (and conſequently after all his Miracles) begin- 
% ning at Moles, and all the Prophets, expounded to 
« them in all the Scriptures, the Things concerning 
& himſelf.” What a Confeſſion have you here got 
from a ſinking Adverſary ? This Writer, it ſeems, 
owns what is literally recorded, Luke xxiv. 27. 
That after his Reſurrection, Chriſt, beginning at 
Moſes, and all the Prophets, expounded unto them 
in all the Scriptures, the Things concerning him- 
5 

I am fo far from offering any Thing to avoid 
or perplex this Imputation, that I leave the Bi- 
ſhop, and St. Luke too, who has brought him in- 
to this Confeſſion, to ſuch Degrees of Mercy, or 
Correption, as your Judgment ſhall diſcern: Only 
deſiring, that you would return the Favour, by 
practiſing the ſame Candor in your own Wri- 


＋ Paſt. Lett. p. 6. (| Addr. p. 14. 
tings, 


„ 
tings, and allowing thoſe Things to be true; 
which really are fo, without any Prevaricationz 


or Reluctance. Vou have me therefore confeſ- 
ſing, that the Biſhop has owned what you here 


charge him with, and yet I am afraid we ſhall find 


him backward enough in coming into your Con- 
ſequence After his Reſurrection (and conſe- 
quently, ſay you, after all his Miracles) For not 
to run through every Particular of all his miracu- 
lous Appearances, What was his Aſcenfon ? What 
the giving of the Holy Gheſs ? What that very 
opening of the Apoſtles Underſtanding, which you 
are now going to ſpeak of? | 

In the mean time, we agree ſo far with you, 
that Chriſt did expound the Scriptures to the two 
Diſciples going to Emmaus. Which Expoſition, 
you ſay, *“ had been needleſs, if his Miracles; 
join'd with his Reſurrection, had been a ſufficient 
Proof. (A ſufficient Proof, you ſay; but you 
forget to tell us of what, and go on:) Nay, had 
they not been to have uſed their Judgment, to 
know whether this Expoſition was right, it 
would have been the ſame as taking his Word, 
without any ſuch Expoſition. And to what End 
was it, that he opened their Underſtandings, but to 
convince them of the Reaſonableneſs of his Ex- 
poſition? | 

The whole of what you endeavour to con- 
found, is in Truth, that the Doctrine of Jeſus, 
and his Miracles, joined with his Reſurrection, 
were a ſufficient Proof of his being a Teacher ſent 
from God But that he was the Chriſt, or the 
Meſſiah, promiſed in the Old Teftament, could be 
no ways ſo effectually proved, as by ſhewing the 
Connexion and Agreement between the ſeveral De- 
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ſcriptions, whether Typical, Literal, or Allegori- 
cal, contained in Moſes and the Prophets, of the 
Meſſiah, and the Perſon, Doctrine, Actions and 
Sufferings of Je/us: And to this Purpoſe, did 
Jeſus manifeſt to them that Agreement or Con- 
nexion, in ſuch a Manner, as created neceſſary 
Knowledge, by a clear Perception of it, and there- 
by involved Aſent. For that he was a Teacher 
ſent from God, they already believed; Luke xxiv. 
19. They ſay unto him, concerning Jeſus of Naza- 
reth, which was a Prophet mighty in Deed and 
Word, before God and all the People. Ver. 21. 
But we truſted that it had been he who ſhould have 
redeemed Iſrael. That he was a Prophet, &c. 
they were fully ſatisfied, but truſted, or hoped on- 
ly, that he was the Mefiah. And to ground 
them in the Truth of that Propoſition, was it, 
that Chriſt expounded to them the Things concerning 
himſelf. And I think all Circumſtances conſider- 
ed, there is little Reaſon to queſtion, but that 
thoſe Diſciples, who already believed Jeſus to be 
a Prophet, had he diſcovered himſelf, would have 
taken his Word, (as you love to ſpeak) even 
without this Expoſition z and that might have 
proved as effectual to their own Belief; but this 
Expoſition enabled them to convey the ſame 
Truth to the Knowledge of other Men, by 
ſhewing them the ſame Connexion and Agree- 
ment of Predictions and Events. 

do not know of any one who ſuppoſes, as you 
ſpeak, that * the Truth of there being Predicti- 
ons in the Old Teſtament, can no otherwiſe ap- 
pear than from the Miracles in the New Teſta- 
ment; and therefore I ſhall ſay only, that I judge 
the Suppoſition wrong. 


* Addr. p. 15. 
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Upon the whole therefore, we have juſt Rea- 
ſon ro conclude with his Lordſhip, I That © when 
&« a Queſtion ariſes, whether any Prophecy in the 
&« Old Teſtament had a Reference to the Meſſiah, 
© and was actually fulfilled in Chriſt; a divinely- 
“ inſpired Perſon is rather to be liſten'd to, than 
© one who pretends to no ſuch Inſpiration. 

From the Bottom of the 15th to the Middle 


of the 21ſt Page, you ſpend your ſelf in the Re- 


cital of Affairs, for the greateſt Part, foreign to 
the. Paſtoral Letter. As, Whether Mr. W 5 
Trial, and Sentence at Common Law, is well found- 
ed? Whether the Biſhop could ſollicit or approve 
ſuch a Sentence? How far this Judgment may be 
carried into @ Precedent? &c. To which I ſhall 
only ſay, That Chriſtianity, as a Law and Meas 
{ure of Duty, abſtracted from any Support of Ci- 
vil Power, and as eftabliſh'd by the Statutes of any 
Nation, falls under a very different Conſideration. 
In the firſt Caſe, any one, upan a full and ade- 
quate Comprehenſion of the ſeveral Truths there- 
in contained, may, as the || Biſhop ſpeaks, be very 


ſure, that the more fully they are diſcuſs'd, the more 
firmly they will ſtand. But when Chriſtianity is e- 


ſtabliſbed by Law, in any Society, the Legiſlature 
are obliged to defend and protect it, by all ſuch 
Acts as are neceſſary to the Support and Credit of 
a National Religion, as long as they think fit to 
continue it ſo. 

But you ask, * © Can the Pope himſelf claim 
n greater Power, than what ſome may ſuppoſe 
eto be lodged, even incidently, in the Breaſts of 
c thoſe who are to determine what is Common 
« Law?” If you deſign this Queſtion to be any 
thing to the preſent Purpoſe, it muſt be, Whe- 


+ Paſt, Lett. p. 40. || Paſt. Lett. p. 35. * Addr. p. 17. 
ther 


[. xx | 


ther the Pope claims a greater Power, than what 
was exercis'd in Mr: 's Caſe; 1. e. Whe- 
ther the Pope, who by all the unrelenting Methods 
of Violence and Perſecution, forces People to pro- 
feſs the Articles, and praftiſe the Rites of his Re- 
ligion, claims a greater Power than what our Courts 
exerted, in endeavouring to oblige Mr.. 
not to inſult, abuſe, and blaſpheme the Doctrines 
of our National Religion? Mr. /———.'s O- 
pinions are his own, and he may enjoy them with- 
out any Diſturbance z which if the Proteſtants 
could do in Popiſh Countries, we ſhould not hear 
ſuch loud Complaints from them. There is a 
wide Difference between being obliged to make 
Declarations of Faith, and perform the Services of 
publick Worſhip, contrary to the Dictates of one's 
own Conſcience z and not being ſuffered to diſturb 
the Peace of a Nation, by /ibelling, and inſulting, 
what they account ſacred. But becauſe Popery 
carries with it a hateful Idea, (though not more 
hateful than it deſerves) therefore every thing you 
diſlike muſt partake of it. | 

Upon this Principle, (you add) | © May not 
the Quakers be puniſh'd for committing a Crime 
„ againſt Common Law, for their Opinions a- 
& bout the Sacraments? And other Diſſenters, for 
«© denying Epiſcopacy to be eſſential to a Chriſtian 
Church?“ Eſpecially, if it be Infidelity, nay, 
Atheiſm, as this Writer ſuppoſes, to deny it. 

This is a Paragraph, I ſhould have thought any 
one would have been aſhamed of, who had ever 
heard of that Security of our Proteſtant Peace and 
Friendſhip, the Toleration Act. But the laſt Sen- 
tence was to be introduced, as a Piece of uſeful 
and popular Scandal; which, from the whole Turn 
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of your Compoſition, I look on as the chief In- 
ducement to your Publication of it. And yet I 
may ſafely challenge you to ſhew any thing in this 
Paſtoral Letter, tending ſo much as to intimate, 


that the denying of Epiſcopacy to be eſſential to a 


Chriſtian Church, is Infidelity, nay, Atheiſm. Unleſs 
you can prove, as I told you once before, that A 
is a Particle of Limitation and Particularity. Nei- 
ther indeed, to do you Juſtice, have you made 
any Reterence, in the Support of what you here 
ſay. In ſhort, Mr. Addreſſer, though this may 
probably pals with you for Mit or Raillery, I pro- 
reſt, 1 can ſee nothing in it but a downright Fal- 


fity. 


had almoſt forgot a Queſtion you * propoſe 
thus: “ Can the doing of a lawful, nay, a com- 
«© mendable thing, become Blaſphemy, by doing 
it after ſuch a manner, as is lo far from promo- 
ting the Cauſe of Infidelity, that it makes even 
c this Writer doubt, whether he is in his right 
&« Senſes?” i.e. Whether a Man who introduces 
fo much Buffoonry and ill Language, fo many pro- 
fane and irreligious Sentences in his Arguments a— 


bout Chriſtianity, as to make ſome look on them 


as malicious falſe Iuvectives only, (in which View 
they are far from promoting the Cauſe of Infide- 
lity, whatever Deſign the Author had) and others 


doubt, whether he is in his right Senſes, whether 


a Man, I ſay, acting in this manner, can be guil- 
ty of Blaſphemy ? A Problem this, I think, of no 
difficult Reſolution. 

Bur to come to your main Strength: “ Can a 
„Man that afhrms, Chriſtianity requires no fur- 
&« ther Favour than a fair and impartial Enquiry 


| 1ſt Vind. p. 11. #* Addr. p. 15. Addr. p. 17, 18. 
into 
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« ;nto the Grounds and Dodtrines of it, be for ad- 
“ding the Favour of Pillories, Fines, and Impri- 
& ſonment, as neceſſary to encourage ſuch an En- 
% quiry? Nay, on the contrary, was he conſiſtent 
« with himſelf, he would endeavour to get all 
« Laws repealed, that diſcourage ſuch an En- 
& quiry. 

Here, if we take no more Notice of your Rhe- 
torick than its Pertinency to this Place requires, 
the Anſwer will be fairly thus: Any one may, as 
his Lordſhip does, very conſiſtently imagine, that 
| Chriſtianity requires no further Favour than a fair 
and impartial Enquiry into the Grounds and Doctrines 
of it ;,—and yet think it © the * Duty of the Ma- 
= pray at all times, to take care that Religion 
« be not treated in a /udicrous or reproachful man- 
& ner, and effectually to diſcourage all ſuch Books 
« and Writings, as ſtrike equally at the Founda- 
tion of all Religion, — of Truth, Virtue, 
& Seriouſneſs, and good Manners; and, by con- 
ſequence, at the Foundation of Civil Society.“ 
For pray, Mr. Addreſſer, what ſort of Conſe- 
quence is this? The Evidence for Chriſtianity will 
bear the ſtricteſt Examination; therefore the Ma- 
giſtrate ought not to diſcourage ſuch Books and 
Writings, as place that Evidence in a ludicrous or 
reproachful, that is, in a wrong Light. Juſt as 
concluſive as this: The Principles on which the 
Revolution was eſtabliſhed, will bear the ſtricteſt 
Examination; therefore the Magiſtrate ought not 
effectually to diſcourage ſuch Books and W ritings, 
as endeavour to miſrepreſent thole Principles, and 
ſet them in a wrong View, and thereby deceive Men 
into a Diſlike of the Proteſtant Succeſſion. 


Ly 


[| Paſt. Lett. p. 54, * Ibid. p. 35. 
I ſhall 
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T ſhall conclude the preſent Argument, by of- 
fering to your Conſideration, what the Author of 
the Religion of Nature Delineated, and Biſhop Cum- 
berland, (Authors you mention with Reſpect) 
write to the ſame Purpoſe with his Lordſhip, and 
hope that the one may not ſuffer, for what the 
other two both deſerve, and have, the Commen- 
dation of Mankind. 

* Though I have not hitherto mentioned it, 
there ought to be alſo a publick Worſbip of the 
Deity. For a Man may be conſidered as a Mem- 
ber of a Society, and as ſuch he ought to worſhip _ 
God (if he has an Opportunity of doing it; 
if there are proper Prayers uſed publickly, which 
he may reſort to; and his Health, &:. permit: ) 
Or the Society may be conſidered as one Body, 
that has common Intereſts and Concerns, and as 
ſach, is obliged to worſhip the Deity, and offer 
one common Prayer. Beſides, there are many 
who know not of themſelves how to pray ; per- 
haps cannot ſo much as read: Theſe too muſt 
be taken as they are, and conſequently ſome Time * 
and Place appointed, where they may have ſuita- | 
ble Prayers read to them, and be guided in their 
Devotions. And further, toward the keeping 
Mankind in Order, it is neceſſary there ſhould be 
ſome Religion profeſs'd, and even eſtabliſh'd, 
which cannot be without ſome publick Wor- 
ſhip. And were it not for that Senſe of Virtue, 
which is principally preſerved (ſo far as it is pre- 
ſerved) by National Forms and Habits of Reli- 
gion, Men would ſoon loſe it all, run wild, prey 

upon one another, and do what elſe the worſt of 
Savages do. | 
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From the Neceſſity of a publick Worſhip, you 
here ſee your Favourite Author reaſons for the 
Neceſſity of ſome Religion to be profeſſed, and 
even eſtabliſhed; And this Eſtabliſhment muſt be 
ſufficient to keep Mankind in Order, to appoint 
Time, Place, and ſuitable Prayers for them, and 
to guide them in their Devotions. Nay the So- 
ciety, as one Body, muſt offer one Common-Prayer. 
You may learn alſo, that Societies have common 
Intereſts and Concerns, and conſequently a Right 
ro puniſh any Violation of thoſe common Inte- 


Teſts and Concerns notwithſtanding, as you, in 


the Fulne/ſs of your Wiſdom ſpeak, Page 16. 
There ſhould be nothing of Perſonal Injury attending 
it, Nay further, this Author thinks, that with- 
out theſe National Forms and Habits of Religion, 
(which can be ſupported by Effabliſhment only) 
Men would ſoon loſe it al, run wild, prey upon 
one another, and do what elſe the worſt of Sa- 
vages do. 

I would only ask: Is the Magiſtrate obliged to 
take Care that Men do not run wild, prey on one 
another, &c. and 1s he to take no Care of the 
only Proviſion that can keep them from running 
wild? Se. 

To eſtabliſh a Religion, to have it profe/5'd, to 
appoint Time and Place, to guide Men in their 
Devotions, and to have one Common-Prayer for 
the Society, are Acts properly Magiſterial, and 
muſt include much more than what his Lord- 
ſhip requires; viz. that Religion be not treated 
in a ludicrous or reproachful Manner, be not ex- 
poſed to profane Jeſts or Inſults; and indeed an 
Eftabliſhment that does not extend it felt thus 
far, is very improperly ſo called. 

To this we may ſubjoin Biſhop Cumberland's 
Authority, when, ſpeaking of Fuſtinian's Defi- 

nition 
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nition of Juſtice, he ſays, * © What he 
« Juſtinian) ſays, ought to be given to every one 
c that we maintain, reſpects all rational Beings, 
« and conſequently God himſelf. Hence we af- 
c firm, that ſome things ought to be divine, ſome 
„ humane; ſome things ſacred, ſome profane.” 
And in the next SFection - However, it was 
“ proper to obſerve here, that this general Law 
oy 3 a certain Difference between things and 
& Perſons which are conſecrated to God, and 
© thoſe which are permitted to the common Uſes 
of Men. For this Diſtribution of Dominions 
<« brings it to paſs, that beſide that univerſal Do- 
© minion over all things, which belongs to God, 
Which is conſiſtent with the ſubordinate Pro- 
4 wig of Men in the ſame things, there ſhould 
© be ſome certain things peculiar to God, as well 
© among Perſons, as Kings and Prieſts, as amon 

© Things, Times and Places, as thoſe which are 
« conſecrated to him. And farther, that from 
this Fountain are derived all good Laws, which 
limit or direct Men in things to be dedicated to 


—— - 


A 


** 


* Quod autem ille cuiq: fribui dicit, id nos contendimus 
ad omnes rationales ipſumq; adeò Deum ſpectare. Hinc res 
alias divinas, alias humanas, quaſdam ſacras, quaſdam profa- 
nas eſſe debere dicimus. Cunb. de Leg. Nat. L. vii. F. 4. 

+ Viſum eſt tamen hic illud monere, generalem hanc Le- 

em differentiam quandam figere inter Res & Perſonas quæ 
Boo conſecrantur, & eas quæ communibus hominum uſibus 
permittuntur. Efficit enim hec Diſtributio Dominiorum, 
ut præter univerſale illud Dominium in omnia quod Deo com- 
petit, quod conſiſtit cum ſubordinata hominum proprietate in 
res eaſdem, ſint præterea quædam Deo peculiaria, tum inter 
Perſonas, ut Reges & Sacerdotes, tum inter res, tempora & 
loca, ut quæ illi conſecrantur. Atque inſuper ex hoc fonte 
derivari omnes leges bonas quæ homines limitant aut diri- 
gant in rebus Deo dicandis, quales ſunt, quibus Immunitates 
uzdam illis conceduntur, aut & contra, quibus modus - 
1 preſcribitur rebus quæ in mortuam (ut loquuntur It) 

manum devenire poſſunt, 16. Se. 5. 
« God, 
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God, ſuch as they are, by which ſome Immu- 
& nities are granted; or, on the contrary, by 
“ which ſome Meaſure.is preſcribed to things, 
& which (as the Lawyers ſpeak) may come into 
% Mortmain.” | | 

Here then you have Cumberland, not only af- 
firming a Diſtinction between things /acred and 
profane, divine and humane; which muſt, from 
their diſtin&t Natures, and the Relations neceſſarily 
reſulting from thence, require a different Uſe and 
Treatment; but affirming alſo, that the Magi- 
ſtrate or Legiſlative Power muſt take cognizance 
of religious Affairs: Unleſs you can ſuppoſe Laws 
ſettling the Diſtinctions between things ſacred 
and profane; Laws limiting and directing their 
Uſes and Application; Laws conferring Privile- 
ges, and determining their Extent, without any 
Magiſtrate to enact or execute thoſe Laws. 
And what do the Biſhop's Words amount to, 


but that the Magiſtrate ſhould do ſuch Acts as are 


neceſſary to the Preſervation of this Diſtinction 
between things /acred and profane; Acts neceſſary 
to the Subſiſtence of Religion and Civil Society? 
And whoever grants (as I believe none will deny) 
that the Magiſtrate ought effectually to diſcou- 
rage ſuch Books, as ſtrike at the Foundation of 
Civil Society, muſt upon this Conceſſion be obli- 
ged to own, that he ought equally to diſcourage 
uch Books as ſtrike at the Well-being and Pra- 
Etice of thoſe Means, without which Civil Society 
cannot ſubſiſt. And this is all his Lordſhip de- 
fires, and is in reality much leſs than either of the 
_ Writers laſt mention'd will be contented 
With. 
Vour next Accuſation follows in theſe Words: 
* This Writer complains of Moolſton's unfair 
* Addr. p. 21. | 


4 quo- 
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nition of Juſtice, he ſays, “ © What he 
« (Fuſtinian) ſays, onght to be given to every one 
c that we maintain, reſpects all rational Beings, 
“ and conſequently God himſelf. Hence we at- 
c firm, that ſome things ought to be divine, ſome 
% humane; ſome things ſacred, ſome profane.” 
And in the next Sefion: © However, it was 
proper to obſerve here, that this general Law 
© fixes a certain Difference between things and 
& Perſons which are conſecrated ro God, and 
e thoſe which are permitted to the common Ules 
© of Men. For this Diſtribution of Dominions 
brings it to paſs, that beſide that univerſal Do- 
% minion over all things, which belongs to God, 
Which is conſiſtent with the ſubordinate Pro- 
& perty of Men in the ſame things, there ſhould 
© be ſome certain things peculiar to God, as well 
“among Perſons, as Kings and Prieſts, as amon 
© Things, Times and Places, as thoſe which are 
&« conſecrated to him. And farther, that from 
this Fountain are derived all good Laws, which 
limit or direct Men in things to be dedicated to 
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* Quod autem ille cuiq; fribui dicit, id nos contendimus 
ad omnes rationales ipſumq; adeò Deum ſpectare. Hinc res 
alias divinas, alias humanas, quaſdam ſacras, quaſdam profa- 
nas eſſe debere dicimus. Cunt, de Leg. Nat. L. vii. F. 4. 

+ Viſum eſt tamen hic illud monere, generalem hanc Le- 

em differentiam quandam figere inter Res & Perſonas quæ 
Deo conſecrantur, & eas quæ communibus hominum uſibus 
permittuntur. Efficit enim hæe Diſtributio Dominiorum, 
ut præter univerſale illud Dominium in omnia quod Deo com- 
petit, quod conſiſtit cum ſubordinata hominum proprietate in 
res eaſdem, fint præterea quzdam Deo peculiaria, tum inter 
Perſonas, ut Reges & Sacerdotes, tum inter res, tempora & 
loca, ut quæ illi conſecrantur. Atque inſuper ex hoc fonte 
derivari omnes leges bonas quæ homines limitant aut diri- 
gant in rebus Deo dicandis, quales ſunt, quibus Immunitates 

uædam illis conceduntur, aut & contrà, quibus modus qui- 
3 preſcribitur rebus quz in mortuam (ut loquuntur Icti) 
manum devenire poſſunt, 16. See. 5. 
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& God, ſuch as they are, by which ſome Immu- 
& nities are granted; or, on the contrary, by 
“ which ſome Meaſure. is preſcribed to things, 
& which (as the Lawyers ſpeak) may come into 
„ Mortmain.” | | 
Here then you have Cumberland, not only af- 
firming a Diſtinction between wes. 4 ſacred and 
profane, divine and humane; which muſt, from 
their diſtin&t Natures, and the Relations neceſſarily 
reſulting from thence, require a different Uſe and 
Treatment; but affirming alſo, that the Magi- 


firate or Legiſlative Power muſt take cognizance 


of religious Affairs Unleſs you can ſuppoſe Laws 
ſettling the Diſtinctions between things ſacred 
and profane; Laws limiting and directing their 
Uſes and Application; Laws conferring Privile- 
ges, and determining their Extent, without any 
Magiſtrate to enact or execute thoſe Laws. 

And what do the Biſhop's Words amount to, 


but that the Magiſtrate ſhould do ſuch Acts as are 


neceſſary to the Preſervation of this Diſtinction 
between things /acred and profane; Adts neceſſary 
to the Subſiſtence of Religion and Civil Society? 
And whoever grants (as I believe none will deny) 
that the Magiftrate ought effectually to diſcou- 
rage ſuch Books, as ſtrike at the Foundation of 
Civil Society, muſt upon this Conceſſion be obli- 
ged to own, that he ought equally to diſcourage 
uch Books as ſtrike at the Well-being and Pra- 
ctice of thoſe Means, without which Civil Society 
cannot ſubſiſt. And this is all his Lordſhip do- 
ſires, and is in reality much leſs than either of the 
two Writers laſt mention'd will be contented 
with. | 
Your next Accuſation follows in theſe Words: 
e * This Writer complains of Moolſton's unfair 
* Addr. p. 21. 
“ quo- 
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« quoting of Origen, and other Fathers, from 
« particular Paſſages and Expreſſions, without 
© fairly mentioning the whole. A Liberty, he 
« ſays, has been much uſed of late; and if allow'd, 
„ would put it into the Power of deſigning Men to 
<< make almoſt any Writer ſpeak what Opinion they 
<« pleaſe. And yet this is what he himſelf has pra- 
Ciiſed, in relation to what Origen ſays about the 
Chriſtians caſting out Devils in his Time. Had he 
* fairly mention'd the whole Origen ſays on this 
© Head, every one would fee it was not to his 
% purpoſe; ſince Origen ſuppoſes this Power was 
© not peculiar to Chriſtians: For he ſays (and 
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© here I ſhall make uſe of Spencer's Edition, as 

& well as his Words, ſince it is what this Wri- 

ter refers to) Multi ex iis, qui incantant Demo» 

nia verbis ſuis inſerunt illud. Deus Abrahami, &c.” © 
Any one, upon reading this, would preſently * 

imagine, (if he had not ſome Knowledge in your © 


way of writing) that the Biſhop had quoted Origen 
for ſaying that this Power of caſting out Devils 
was peculiar to Chriſtians, and that Origen, in 
that very place, had ſaid the direct contrary. 

To ſet this in a true Light, we muſt tranſcribe 
the Paſſage you refer to from the Paſtoral Letter; 
and it ſtands thus: “ * He (Origen) argues for 
ce the Reality of the Deſcent of the Holy Ghoſt 
% upon our Saviour, from the Miracles which 
« he wroughtz and mentions the caſting out 
« Devils, and the curing Diſeaſes, in his own 
& Time, as one Argument of the Truth of thoſe 
“ Miracles.” N 

The thing Origen here undertook to prove, was 
the Deſcent of the Holy Ghoſt; and this he proves 
from the Miracles of Jeſus, and theſe again from 


® Paſt. Lett. p. 30. 
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the wonderful Works done by Chriſtians in his 
own Time; amongſt which, the caſting out De- 
vils is mention'd as one. ; 

The whole runs thus: * The Miracles done 
ce by Jeſus, I conceive, are a Proof of the Holy 
« Ghoſt being ſeen in the Form of a Dove; (bur 


c Colſus vilitying theſe Miracles, ſays, that he did 


them by ſome Inſtructions received among the 
Egyptians) neither do I make uſe of theſe alone, 
but, as I juſtly may, thoſe alſo which the Apoſtles 
of Jeſus did; for without Powers and Miracles 
they could never have moved the Hearers of 
new Diſcourſes, and new Doctrines, to leave 
the Inſtitutions of their own Country, and to 
receive their Doctrines with Dangers, even 
thoſe of Death. And, even now, the Foot- 
ſteps of the Holy Ghoſt, who was ſeen in the 
Form of a Dove, are preſerved among Chriſti- 
ans. They caſt out Devils, perform many Cures, 
and ſee ſome things concerning Futurity, ac- 
cording to the Will of the Word. 

The only Queſtion now under Conſideration 
is, Whether the Holy Ghoſt did deſcend on Chriſt ? 
And in the Proceſs of the Argument, cating out 
Devils, then performed by Chriſtians, is mentioned 
as one Evidence for the Affirmative Side: So that 
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[ 20 
the Biſbop has fairly mentioned all that Origen 
lays on that Head, viz. The Deſcent of the Holy 
hoſt. 

Whether the Holy Ghoſt deſcended on Jeſus? 
And whether Chriſtians only had the Power of 
caſting out Devils, are certainly Queſtions very 
different from one another? And if Origen, as 
you pretend, did nqt ſuppoſe this Power peculiar 
to Chriſtians, is the Biſhop therefore to be blamed, 
who gives you his Arguments as he finds them? 
But in order to ſhew, what Origen's Thoughts 
were on this Subject, I muſt firſt examine your 
Quotations, and then add a Paſſage or two, in 
Oppeſition to what you aſſert, and, the better to 
engage Attention, introduce thus: *“ Here I 
& ſhall make uſe of Spencer's Edition, as well as 
& his Words, fince *tis what this Writer refers 
& to.” What you mean by Spencer's Words, I 
ſuppoſe muſt be the Latin Tranſlation, which, 
Spencer himſelf ſays, is not his own, but belongs 
to Sigi/mundus Gelenius. | Sigiſinundo Gelenio In- 
terprete. 

The whole that Origen deſign'd to prove, in 
thoſe two Quotations you make, is only this; 
that Abraham, Iſaac, and Jacob, were Men of 

reat Piety and Reputation, beloved of God, and 
1 in their Generation, and conſequently that 
the Jewiſh Nation was well deſcended. || © Not 
„ only Moſes, ſays he, mentions the Name of 
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[ 21 ] | 

* fhraham, making him familiar with God, 
“ but many who ule Inchantments, in Regard 
« of Devils, uſe among their Speeches this, God 
« of Abraham, not knowing who Abraham was. 
« The ſame muſt be ſaid concerning /aac, and 
% Facob, and 1/racl, which being confeſſedly He- 
& brew Names, are frequently thrown in among 
e thoſe Egyptian Diſciplines, which promiſe any 
« Efhcacy.” 

The whole of what is here ſaid, amounts bare- 
ly to this, that Inchanters, in their Forms of In- 
chantments, uſed theſe Phraſes, God of Abraham, 
God of Iſaac, c. but not one Word of any Suc- 
ceſs that attended theſe Forms. | 

Your next Quotation will be as follows: *<TIr 
is manifeſt, that the Fews derive their Pedigree 
from three Fathers, Abraham, 1/aac, and Ja- 
© cob; whole Names, joined to calling upon 
„ God, can do ſo much; that not only the 
& (7ewiſh) Nation uſes them in their Prayers, 


and in their exorciſing Devils, viz. God of 


«© Abraham, God of Ifaac, God of Jacob, but 
& almoſt all thoſe, who buſy themſelves about 
* Enchantments and Magick.” ＋ Here, even in 
regard to the 7ews themſelves, it is not ſaid, that 
their Exorciſms were ſucceſsful, only that they 
eſteem thoſe Names, as prevalent with God, and 
therefore uſed them on ſuch Occaſions. 
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We have noReaſon, from hence, then, to think 
that Origen did not ſuppoſe this Power peculiar to 
Chriſtians: And that Origen did ſuppoſe, that 
there was a Power of caſting out Devils, peculiar 
to Chriſtians, both in the Manner of doing it, 
and in the Certainty of caſting them out, I ſhall 
now ſhew from his own Words. * It is ma- 
&« nifeſt, fays he, that Chriſtians make uſe of no 
«© Methods of Enchantments, but of the Name 
& of Zeſus, and other Words, which are believed 
according to the Divine Writings.” And a- 
gain, ſpeaking of the Pythian Prieſteſs, « + If 
<< ſhe is frantick, ſays he, and not in her ſelf, 
« when ſhe propheſies, what ſort of a Spirit 
& muſt that be thought, which ſpreads Darkneſs 
on the Mind, and reaſoning Faculties? Is it 
& ſuch an one, as thoſe kind of Devils are, 
„ whom not a few of the Chriſtians drive away 
ce from thoſe who ſuffer, not with any Juggling, 
« Magical, or Bewitching Performances, but with 
« Prayer alone, and the plainer Adjurations, and 
&« ſuch as a plainer Man is able to produce? For 
« for the moſt Part, private Men do as much as 
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Lib. VII. p. 334. 
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« this; the Grace which is in the Word of ow 
“ ſhewing the Weakneſs and Infirmity of t 


« Devils, which does not always want ſome wiſe 
« Perſon, and one powerful in Logical Demon- 


„ {trations concerning the Faith, to be conquer- 


« ed by, and having yielded to go out of the 
& Soul and Body of Men.” 

Here then we find it expreſly aſſerted, that 
Chriſtians, in Origen's own Time, did caſt out De- 
wils, that they did it without any Buſtle of Jug- 
gling, Magick, or Sorcery; that they did it in the 
Name of Feſus, by Prayer alone, and the plaineſt 
Adjurations; and that even private Chriſtians caſt 
them out ſucceſsfully for the moſt} Part. So that 
this Power, which is here aſcribed to the Chri- 
ſtians, being peculizr, both in the Manner and 
Succeſs of its Application, will at any Time prove 
a yu Argument for the Truth and Excellency 
of the Chriſtian Religion. 

I muſt defire to conſider here, what you ſay in 
the middle of the next Paragraph; becauſe the 
Quotation J laſt made, is the very Authority you 
build on, for the Support of this Aſſertion; viz. 
That Origen had the Weakneſs to believe, that the 
common People had the Knack of caſting out Devils. 
By which any one would imagine, that this 
Knack, as you wittily term it, belong'd to the whole 
Mob of the Roman Empire. Whereas the whole 
that Origen affirms, as you may ſee in the Paſſage 
laſt cited from him, is barely this; “That for 
© the moſt part, private Chriſtian Men did caſt 
them out, through the Grace of Chriſt, Cc. 
What can any one handſomely reply to ſuch o- 
pen Miſrepreſentations? It we compliment your 
Sncerity, it muſt be at the Expence of your 
Knowledge and Underſtanding. But I am again in- 
clined to think the Latin Tranſlation (which in 
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Truth is but very indifferent) might give ſome 
Occaſion to what I now cenſure. For had the 
Original ever came to your Knowledge, we 
know well enough, what an Account had been 
given of de, and i What a Figure 
had you made among your Friends, if inſtead of 
the common People, you had told them, /imple 
Fellows, and Ideots, had that extraordinary Knack 
you mention; and one might have been ſaid with 
the ſame Truth as the other? 
But to go on, you ſay, * In ſhort, this great 


- Philoſopher, whole Book againſt Celſus, this Wri- 


ter ſays, conſiſts not of popular Diſcourſes, but juſs 
and ſober Reaſoning, has the Weaknels to believe 
as the Primitive Fathers, for ſome Ages, did; 
that certain Diſeaſes were not owing to Natural 
Cauſes, but were the Effects of Devils tormenting 
People; nay, that Devils haunted Houſes, and hurt 
Cattle; and that the common People had the Knack 
of caſting them out. Not to mention his believing 
that Devils were nouriſhed by the Stench of Burnt- 
offerings. Though the Stench of Burnt-offerings 
is a ſtrong Phraſe, Mr. Addreſſer, yet you might 
have known that Origen held, that Devils || were 
Corporeal; which being granted, it will be found 


no ſuch ſtrange Thing, that they pleaſed them- 


ſelves with Smells. What you cite in Support of 
the firſt Part of your Charge, I ſhall tranſlate for 
you. Thus, f“ We are fo far from worſhip- 


* Addr. Pag. 22. 
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ce ping of Devils, that by Prayers, and Erudi- 
© tion, taken from the facred Writings, we 
ce drive them from human Souls, and from Pla- 
& ces dedicated to them, and ſometimes even 
& from Animals. For Devils frequently do ſome 
© Things of this Kind, for the ſake of Miſ- 
& chict.” That the Devils ſometimes hurt Cat- 
tle, as you exprels it, is here allowed; that they 
haunted Houſes, I conceive muſt mean their fre- 
| wg Places dedicated to them. So that the 
orce of your Argument ſtands thus: Origen 
thought, that certain Diſeaſes were not owing to 
Natural Cauſes; that Devils frequented Places de- 
dicated to their Service, &c. that private Chriſtians 
could caſt them out for the moſt Part; that Devils 
were Corporeal. Therefore the Biſhop is in the 
Wrong, when he affirms, that his Defence of 
Chriſtianity conſiſts of juſt and ſober Reaſoning. A 
Concluſion juſt as good as this. The Stoicks 
held, * that God was Corporeal; ergo, no Wri- 
ting of the Szoicks can conſiſt of juſt and ſober Rea- 
ſoning. For the other Inſtances you produce, 
taken 1n their right Senſe, are all true. 

By this time I preſume it is very plain, that O- 
rigen did aſcribe a peculiar miraculous Power to the 
Chriſtians of his own Age, of caſting out Devils 
therefore that the Biſhop, or any other Writer, 
might fairly and truly quote him for this purpoſe. 
Nay, you yourſelf allow it when you add, He 
might as well have quoted Origen for ſaying, Quod 
ipſe Sol, Luna, Stellæq; preces offerunt Deo omnium 
rerum Domino per unigenitum Filium, as your Spencer, 
viz. Gelenius's Tranſlation ſpeaks. For he does 
ſay it, and ſupports the Truth of it by ſaying, 
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That they were Creatures I rational, and capable 
of Virtue, and conſequently of Devotion; an O- 

ion to which many ancient Philoſophers aſſent- 
cd. The Miſtake lies in his natural Philoſophy, 
that they are rational; not in his good Senſe, or 
religious Notions, that rational Creatures ought 
to wworſnip the Supreme Being. 

You proceed thus: * This Writer quotes Ori- 
gen for ſaying, that Celſus not being able to reſiſt 
the Evidences of the wonderful NM urs wrought by 
Coriſt, aſcribes them to Art Magick. Vet he ſays, The 
,s ul Yorks of Chriſt were disbelieved by Celſus. 
This Inconſiſtency gave me the Curioſity to ſee, 
what Account Origen gives of Celſus's Opinion. 

Whether there be any ſuch Inconſiſtency here, 
as you imagine, and how far the Biſhop is con- 
cerned in it, we ſhall ſoon ſee, by conſidering 
what his Lordſbip's Words are, viz. © || In ſeve- 
& ral places, he (Origen) takes notice of Celſus's 
& afcribing the Miracles of our Saviour to Art 
& Magick; and having particularly mention'd the 
c reſtoring of Lunaticks, caſting out Devils, and 
% curing Diſeaſes in the Name of Chriſt, he 
& adds, that Celſus not being able to reſiſt the 
« Evidences ariſing from the wonderful Works 
* wrought by him, of which thoſe he named 
« were but a few out of many, aſcribed them to 
« Art Magick.” And for the Truth of what his 
Lordſhip here afirms, we are referred to Lib. 1. 
P. 7, 30% 3 $3: i 

If theſe References will not ſupport the general 
Truth of what is here aſſerted, then has the Biſhop 
quoted wrong; I ſay, the general Truth; for we 
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are not referr'd to thoſe places as /iterally tranſla- 
red. 

1/7 then, P. 7. Origen ſays of Celſus- © || In 
& what follows, he accuſes our Saviour as being 
“able by Inchantments to do what ſtrange things 


he pleaſed.” 


2dly, P. 30. Origen, * ſpeaking of the Account 


St. Matthew gives of Chriſt going into Egypt, 
= ſays, that © Cel/zs did not believe the Miracles 
s relating to that Affair; neither that an Angel, 
2 © as an Oracle, admoniſh'd him; neither that 


& Teſus leaving Judea, and living as a Stranger in 
& Egypt, did enigmatically ſignify any other thing. 
„But he feigned ſomewhat elſe, aſſenting in a 


certain manner to the miraculons Powers which 
2 © 7eſus did, by which he perſuaded many to fol- 
low him as the Chriſt. But being willing to 
„ vilify them, as done by Magick, and not by 


& the divine Power, he ſays, that he was pri- 


q © vately educated in Egypt, &c. 


3dly, P. 34. Origen ſays , I conceive the 


3 “ Miracles which Jeſus did are a Proof of the 


“ Holy Ghoſts being ſeen in the Form of a Dove. 
& Celſus calumniating thoſe Miracles, ſays, he 
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& did them by Learning received among the E- 
c gyptians. | 

athly, P. 53. * Moreover the Name of Je- 
« ſus makes Madneſs retire from the Minds of 
« Men, and Devils, and alſo Diſeaſes z and makes 
c in them a certain wonderful Meekneſs, and 


« Habit of Manners, and Love of Mankind, and 


«© Goodneſs and Mildneſs; in thoſe who do not 


act the Hypocrite through any worldly Views, 


& or any fort ot human Wants, but who truly 
c 


0 
C 


nA 


a future Judgment. But after this, Celſus privately 
perceiving thoſe great things which would be 


5 


ce proved to be done by Feſus, of which we have 
« only mentioned a few from among many, pre- 


c trends to agree that thoſe things are true, what- 


„ ſoever are written concerning Cures, or the 
« Reſurrection, or a few Loaves nouriſhing mas 
“ ny, of which many Fragments were left; or 
« whatever other things he ſuppoſes the Diſci- 
c ples, in their way of magnifying Prodigies, 
& have ſpoken. And _ this he ſays; Come 


& on, let's believe thoſe things to be done by 


« thee. And preſently he makes them common 
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& with the Performances of Magicians, as thoſe 
« who promiſe more wonderful things, &c. 
And in the next Sentence he (Celſas) com- 
pares thoſe things which are writ of Jeſus, to 
things done by Magic. | 
A Conſideration of theſe References, I think, 
is fully ſufficient to juſtify his Lordſpip, in quoting 
Origen for ſaying, that Celſus aſcribed the wonderful 
Works of Chriſt to Art Magick. The remaining Que- 
ſtion is, Nhat Inducement, Origen ſays, Celſus had 
to do thisz or why he rather choſe to make this 
Conceſſion; Let us believe theſe things to be done by 
thee z than to deny that any ſuch things were ever 
done, and demand a Proof of them. Why, Ori- 
en ſays that he was brought to make this Conceb. 
Fon, from perceiving thoſe great things which could. 
be proved to be done by Feſus. He knew too much 
of the Evidences which ſupported theſe wonder- 
ful Fa#s, to have the leaſt Inclination to look 
further into them, And of this the Biſhop has 
given us the true Idea in theſe Words: Celſus not 
being able to reſiſt the Evidences of the wonderful 
Works done by Chriſt. Which [ability is indeed 
here aſſigned as the only Reaſon, why Cel/us a- 
voided to put the Iſſue of the Debate on a ſpecial 
Review and Examination of theſe Evidences; but 
rather agreed to allow, that theſe wonderful Yorks 
were done, and then aſcrib'd them to Magick. So 
that it is very plain, his Lordſhip has given us the 
true determinate Senſe of Origen, when he ſays, 
that Celſus not being able to reſiſt the Evidences of theſe 
wonderful Works, aſcribed them to Art Magick. Bur 
vou ſay, * Origen is fomewhat more modeſt; and 
only ſays in this very place, Fingit ſe concedere ve- 
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ra effe, &c. Who would not have expected, 
when you were lo ſeverely cenſuring Miſrepreſen- 
tations of an Author's Sex/e, and when you pro- 
miſe ſuch extraordinary Exactneſs by theſe empha- 
tical Mords, with Comma's to ſtop Attention,“ on- 
&« ly ſays”, and in this very place” ; who would 
not have expected, I ſay, for once at leaſt, a full 
and. true Quotation? Inſtead of which you give 
give us only the middle of the Sentence, and that 
too from your own beloved Latin, which ſhould 
have been quoted thus: Deinceps Celſus non omni- 
no ignarus quanta proferri poſſunt de Jeſu magnificis 
operibus de quibus pauca ex multis commemoravimus 
fingit ſe concedere, &c. © Then Celſus, not alto- 
« gether ignorant of what great things might be 
& produced concerning the magnificent Works 
« of Jeſus, feigns to Þ 

For his not being ignorant is the true Reaſon why 
he feigned; and this Reaſon is ſo placed between 
the Nominative Caſe and Verb, that no Reader 
could be certain who it was that feign'd, without 
knowing the Reaſons of it; which had you men- 
tion'd, the whole Paſſage had been againſt you. 
But you add, * He (the Biſhop) ſays the wonder- 
ful Works of Chriſt were disbelieved by Celſus. His 
Lordſhip fays, | He (Origen) ſpeaks of the won- 
derful Works of Chriſt, (however disbelieved by 
Celſus) as the Effects of a divine Power. Which 
is moſt true; and the Reference to ſupport it is as 
follows: We mutt not, ſays || Origen, compare 
& that generous Saying of Epictetus, upon having 


® Addr. p. 23. + Paſt. Lett. p. 31. 
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& his Leg broke, with the wonderful Works 
& and Words of Jeſus, disbeliev'd by Celſus; be- 
cc cauſe being ſpoken by the divine Power, they 
cc even now convert, not only ſome among the 
ce plainer ſort, but many among the wiſer Part of 
« Mankind.” 

But how, ſay you, can any one be not able to 
reſiſt the Evidences ariſing from thoſe wonderful 
Works, and at the ſame Time disbelieve thoſe 
wonderful Works? If there 1s any irreconcileable 
Oppoſition in thoſe Aſſertions, it is Origen, not 
the Biſhop, who only tells us what Origen ſays, 
that muſt be accountable for it. Burt, I think, a 
very little Converſation with our preſent Infidels, 
will ſoon ſatisfy any one, that nothing is more 
common, than to find them, when they are not 
able to reſiſt the Evidence of Chriſt's Miracles, pre- 
ſently putting them on the ſame Foot with thoſe 
of the Egyptian Magicians, Veſpaſian, and Apollo- 
nius Tyanzus, and at the fame Time disbelieving 
(or at leaſt ſaying they disbelieve, which was all 
that Origen could know of Celſus) the wonderful 
Works of Chriſt. If I might aſſume that Li- 
berty, Mr. Addreſſer, I would humbly ask, whe- 
ther you your ſelf never knew any one in ſuch Cir- 
cumſtances. 

The Truth is this: Had Celſus, an Epicurean, 
believed, or admitted the Miracles of Chriſt to 
be wrought by the Divine Power, he had let God 
into the World, and utterly overthrown all his 
own LPhiloſophy: Had he proceeded to a fair Ex- 
amination of the Evidences of theſe wonderful 
Works, he was juſtly apprehenſive of what he 
might ſuffer in the Judgment of the World. 
For Miracles are Facts, and as ſuch, are capable 
of being proved true, as other Facts are. And a 


per- 


L 3@ ] 


perverſe Obſtinacy in declaring a Disbelief of 
what is ſufficiently proved, generally receives the 
Cenſure and Condemnation of the impartial Part 
of Mankind. In theſe Difficulties, Celſus there- 
fore pitches on the Expedient here mention'd, 
and imputes them to Art Magick, in which he 
has more Followers than I could wiſh, even to 
this Hour. 

Thus I have gone through all thoſe Paſſages of 
Origen, that any ways relate to the Paſtoral Let- 
ter; and for your better Information, have given 
them the moſt literal Tranſlation they were ca- 
pable of receiving; by all which it appears be- 
yond Diſpute, that the Biſhop has quoted them 
with the greateſt Truth and Exattneſs, and pre- 
ciſely according to the Intention of the Author: 
ViZ. 1. That Miracles done by Chriſtians in his 
(Origen's) own Time, were a Proof of the Miracles of 
Jeſus, and theſe again of the Deſcent of the Holy Ghoſt. 
Secondly, That Chriſtians, in Origen's Time, did 
caſt out Devils; and that this was a good Argu- 
ment for the Truth of Chriſtianity, becauſe their 
Manner and Succeſs in doing it, were both peculi- 
ar to them. Thirdly, That Celſus was not able to 
reſiſt the Evidences of the wonderful Works of 
Chriſt, but aſcrib'd them to Art Magick. Fourthly, 
That theſe wonderful Works were disbelieved by Cel- 
ſus. And now give me Leave to ſay, that a Per- 
ſon not practiſed in miſrepreſenting Authors, could 
not have made fo plain a Caſe appear fo perplex d, 
as you have done. 

That this Work of Origen conſiſis not of popu- 
lar Diſcourſes, but juſt and ſober Reaſonings, wants 
no other Evidence than the Peru/al of it: I ſhall 
therefore only add a Line or two in Defence of 


Origen himſelf, as to what you charge him with; 
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viz. * That be owns that the People could not poſſi- 
bly examine all things thoroughly; and that there 
was nothing more convenient for them to believe with- 
out knowing why. I ſuppoſe you deſign'd it 
than to believe without knowing why; in which 
Senſe I ſhall conſider it. | 

Origen, 1n the place you refer to, after he has 
ſaid, If it were poſſible for all Men to leave 
© the Affairs of Life, and give themſelves up to 
* Philoſophy, no one ſhould follow any other 
Method, but this alone Bur this being im- 
poſſible, he asks, Whether it is not better for 
them to reform their Manners, and reccive the 
Benefit of it, by belicving that Men are puniſhcd 
for their Sins, and rewarded for their good Actions; 
than not to proceed to their Converſion upon this 
Belief alone, till they can give themſelves up to 
the Examination of Arguments. After this he adds, 
But ſince they din in our Ears things con- 
„ cerning Faith, I reply, That we, conceiving 
eit to be advantageous to the common People, 
& do teach thoſe, who are not able to leave all 
© things, and attend on the Diſcuſſion of Argu— 
ments, to believe without Examination. And 
this is what they themſelves do in their Practice, 
* tho' they will not confeſs it. For who, turning 
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© to Philoſophy, and flinging himſelf caſually 
„ upon any Sect of Philoſophers, or ſucceeding 
in the Aſſiſtance of ſuch a Maſter, proceeds 
© thus far, but believing that Sect better than 
the others. For he does not ſtay to hear the 
© Reaſons of all Philoſophers, and the different 
& Sects, and the Overthrow of ſome, and the 
„ Eſtabliſhment of others, and then chuſe whe- 
ether he will be a Sroich, or Platonick, or Peri- 
&« patetick, or Epicurean, or of any other Sect of 
« Philoſophers; * but they come, altho' they will 
© not own it, by a certain Force, void of Exami- 
© nation, to exerciſe (for Inſtance) the Szozcal 
& Sect, leaving the reſt.” This is the Caſe, as 
Origen puts it; and no one would think his Senſe 
fairly repreſented, if I ſhould afirm that Origen 
ſaid, Nothing was more convenient for Men, than 
to believe one Sect of Philoſophy preferable to all the 
reſt, without knowing why. And yet thus it is that 
you repreſent both Origen and the Biſhop, who 
has given us the genuine Senſe of that Author with 
the molt critical Exactneſ and [ategrity. 

I mutt follow you for your next Addition to 
P. 33. where you quote this Paſſage from the 
Pafioral Letter, p. 8. There is no Subject, how 
grave and ſublime ſoeder, but inay be turn'd into 
Jeſt and Ridicule; and being ſo turned, may be made 
ro appear mean and deſpicable. Upon which you 
add, \ hich is ſuppoſing every thing in Religion 
& is capable of being made ridiculous. Perhaps 
& jt may be ſo with relation to this Writer's Re- 
e ligion. But can Words change the Nature of 
& things, and make that ridiculous which in its 
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te own nature is not ſo? Men indeed may miſre- 
ce preſent a thing; but then they ridicule only 
& themſelves, and their own Miſrepreſentations.“ 

Here you go on after your o/4 way; and con- 
clude, that becauſe the Biſhop allows an Appear- 
ance, he muſt ſuppoſe a Reality; which yet is the 
very thing he ©/r:ually denies ; for he only fays it 
may be made appear. 

Suppoſe any one ſhould ſay, there is no Con- 
duct of Life ſo juſt and religious, but that falſe 
Witneſſes may make it appear unjuſt and wicked, 
and from thence conclude that falſe Witneſſes 
ſhould be diſcouraged I fancy you yourſelf would 
{carce reply, that this was to {uppole, that a good 
and religious Conduct of Lite was capable of be- 
ing made the direct contrary. For we know, that 
Words cannot change the Nature of things; but we 
know alſo, that Mord, as they are the ordinary 
Means of communicating Ideas, are too frequent- 
ly ſo managed, as rather to convey to us ſuch Apo- 
pearances and Repreſentations of things, as the 
Speaker or Writer judges molt ſerviceable to his 
preſent purpoſe; than the preciſe Reality of them, 
as far as it falls within our Knowledge. 

Jeſt and Kidicule, in Strictneſs of Speech, can 
no more make any thing 7i4iculons, thin Praiſe or 
Panegyrick can make any thing virtuuus. But as 
the Deſign of the ou is to move our Contempt, 
and of the other our Admiration; when Kidicule 
employs itſelf upon Virtue, or Religion, or Pa- 
negyrick upon Impiety and Vice, does not the 
Succeſs in either Caſe proceed totally from Miſe 
repreſentations ? From whence we caſily diſcern, 
how improper Subjects, things in heir own Na- 
ture grave and ſerious, are for Ridicule, or things 
eſſentially wicked for Commendation. 


F2 But 


6 

But in order to manifeſt the Truth, Uſefulneſs, 
and Decency of what the Biſhop here aſſerts, I 
ſhall firſt conſider the Fate of Socrates, one whom 
you often mention, and then give you the 
Thoughts of 7wo Authors, for whom you pre- 
tend the greateſt Reverence. 

The Behaviour, Converſation and Philoſophy 
of Socrates, were certainly very grave and ſerious 
Subjects. But the Comedy of Ariſtophanes, called 
the Clouds, turn'd theſe Subjects into the moſt 
abandon'd Jeſt and Ridicule; and being ſo turn'd, 
they did appear fo mean and deſpicable to many, 
if not the molt of the Athenians, as to be the 
real Cauſe of his Deſtruction. 

A more explicit Conſideration of this Inſtance, 
will prove of real Uſe to thew, how far Ridicule 
miſapplied may influence. For when Anytas, and 
his Aſſociates, : had reſolved the Ruin of Socrates, 
they did not dare to bring an Accuſation againſt 
him immediately; both on the Account of his 
great Reputation, and the many Friendſhips he 
then had in the City: * © Leſt they themſelves 
e ſhould ſuffer, as falſly accuſing a Man, not on- 
ce ly the Author of no Evil to the City, bur on 
the contrary, who was an Ornament to Athens. 
„ What Method therefore do they pitch upon? 
« They prevail with Ariſtophanes, the Come- 
% dian, a bold Jeſter, given to Ridicule, and de- 


* Eu 71 T2101 24%00 ẽƷçLe d T4 URIQas TEN TES Aν- 

Jra, & pover yds dõ, ngxs Th ann, M 5 J Way 
\ , 5 , » \ F "a » 

ev x, #40mor T Aden Ti wv Se; Aetsd- 
gavly + ms xouydia munTlw, Bawonoger avdpe Y = 
N ovTe, x, evade and\Þovra evamtiieo, xowndioar my 
ont i m ri u Sims Te rig ν Alan. Var. 
Hitt. Lib. II. bo I 3 


« ſirous 


L371 


cc ſirous of practiſing it, to make a Comedy upon 
« him, Cc.“ | 

The Clouds then were acted, by way of Expe- 
riment, to try the Peoples Inclinations, how far 
they might preſume on Succeſs in accuſing this 


great Man. And although the greateſt Part of 


the Wit in that Play, is not at all above our low- 
eſt Farces, the Deſign took, and the deſired Ef- 
fect follow'd. When the Philoſopher, his Man- 
ner of Life, and his Doctrine, were once be- 
come the Subjects of popular Feſt and Railery, 
Melitus then preferr'd his Bill to a prejudiced Peo- 
ple, and Socrates was condemned. Words, in 
this Caſe, did not, as you obſerve, omg: the 
Nature of Things, neither was the Philoſopher 
really Ridiculous. But what he did, and taught, 
was ſo miſrepreſented, by being turned into Jeſt 
and Ridicule, that, give me Leave to repeat, 
from being held in the greateſt Reverence, he be- 
came mean and deſpicable, in the Eyes of thoſe 
who had the Power of the City in their Hands, 
and was the real, though the remote Cauſe of his 
Condemnation. 

This may be worth your Conſideration, if 
Truth is the only Thing you ſeek for in Writing; 
and may ſerve for an Anſwer to that noble Au- 
thor you T quote, ſaying, A Man mult be 
* ſoundly ridiculous, who with all the Wit ima- 
* ginable, ſhould go about to ridicule Wiſdom, 
or laugh at Honeſty and good Manners.” For 
here, you ſee, how this jeſting Poet, by ridicu- 
ling Socrates and his Doctrines, proved the De- 
ſtruction of that Man; who, as * Plato ſpeaks, 
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was the beſt of Men he ever knew, eſpecially 
the wiſeſt and the juteſt. And yet all this Good- 
neſs, Wiſdom and Juſtice, could not ſtand the At- 
tack. So that you are under a great Deception, 
when you ſay, Ridicule cannot change the Na- 
ture of Things, therefore it is innocent; for Ridi- 
cule can miſrepreſent Things; and when it does, 
it is not innocent. . 

The Authorities I promiſed, are, one from the 
Author. of the Religion of Nature delineated, the 
other from Biſhop Cumberland de Leg. Authors 
you ſeem to have in much Admiration. 

6 Envy, Malice, and the like, are Cona- 
tus's, toward the Deſtruction or Ruin of the Per- 
ſon who is the Object of theſe unhappy Paſſi- 
ons. To throw Duſt upon a Man's Reputation 
by Inuendoes, Ironies, Sc. may not indeed ſully 
it all at once, as when Dirt is thrown, or gro/s 
Calumnies, yet it infects the Air, and may de- 
ſtroy it by a lingring Poiſon. To expo/e another 
by the Strength of a jeſting Talent, or harder 
Temper of Face, is to wound him, though it be 
in an 22vi/ible Place.” 

This indeed was the Caſe of the Philoſophers 
we have mention'd; and what you, without any 
breach of Charity be it ſaid, endeavour ſhould 
be the Caſe of one, not inferior to him in any part 
of moral or religious Life. 

Biſhop Cumberland is more Exact and Circum- 
ſtantial. 

| * Laſtly, The greateſt Benevolence is not 
« expreſſed in our Converſation, unleſs ſomewhat 

cc plea- | 
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& pleaſant, as Opportunity ſerves, be mixed 
& with it, according to every ones Capa- 
« city that way; which Urbanity does. But 
& this Virtue mult have the ſame Limits fixed to 
& jt, which the others have, by all the Parts of 
ce the. greateſt End. For it is univerſally pro- 
& vided, that nothing, no not even in Jeſt, 
& ſhould be ſaid, which may leſſen the Honour 
e of God, or the Happineſs of Mankind. And 
ce this will be effected, if neither the Laws of 
© Religion, nor National or Civil Rights, nor 
© the Rights of leſſer Societies or Families, or 
ce individual Men, arc expoſed by bale and ſaucy 
„ Drollery, to be deſpiſed and laugh'd at by 
© every one. And thole are juſtly accuſed of 
“% Scurrility, who, in purſuing their Jeſts, of- 
% fend againſt theſe Laws.” And what is all 
this Caution in Cumberland? Does it not extend 
much farther than the Biſhop's, and takes in not 
only grave and ſublime Subjects, the Honour of 
God, and the Happineſs of Mankind in general, 
but deſcends even to the more particular Con- 
cerns of private Men and Families; and all this 
founded on the great and univerſal Law of Na- 
ture? Indeed, Mr. Addre//z7, you mult either 
condemn the univerſal Law ot Nature, as pro- 
pounded by Cumberland and M oolaſton, or abſolve 
the Biſhop; for both have carried their Prohibiti- 
ons in this Caſe farther than his Lordſbip. 


5 


autem virtuti ab omnibus maximi finis partibus limites iidem 
figuntur, qui ceteris. Cautum enim eſt univerſaliter, ut nihil, 
ne per jocum quidem, dicatur quod Dei honorem aut humani 
generis felicitatem minuat 3 atq; hoc fiet fi nec Religionis Le- 
ges nec jura gentium, nec civilia, nec minorum ſocietatum. 
ac familiarum, aut fingulorum hominum turpi & procaci di- 
cacitate omnibus contemnenda & deridenda propinentur. III 
autem qui dum jocos ſectantur, in has leges impingunt, /«r- 
rilitatis merito inſimulantur. Camb. de Leg. c. 8. F. 6. 5 
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But to leave fo plain a Caſe, and follow you 
where * you quote the Biſhop for ſaying, that zhe 
Ancients preſerved the greateſt Reverence for Things 
Sacred; but their pretended Succeſſors in our Times, 
turn every Thing ibat is ſacred, into Feſt and Ridi- 
cule. This, ſay you, muſt mean (if any Thing 
& 1s meant but a Reflection) that the ancient Phi- 
© loſophers had a great Reverence for the eſta- 
ce bliſhed Pagan Religion, and treated it on all 
© Occaſions as moſt ſacred.“ 

The beginning of the Paragraph you quote, 
runs thus: || © But the Truth is, Natural Reli- 
mM gion, as ſet up againſt Revelation by our pre- 
& {ent Advocates for Infidelity, is very different 
from that which the wiſeſt of the ancient 
© Philoſophers diſcovered by the Light of Rea- 
« fon.” And again; “ The ancient Mora- 
e liſts laboured, by all the Arguments they could 
& find, to give themſelves what they thought a 
8 e Hope of the Immortality of the 
“ Soul, and a future State, Sc.“ Here, I think, 
we may obtain the cleareſt Idea of what his Lord- 
ſhip intends, by the Ancients preſerving the greateſt 
Reverence for Things Sacred; viz. That the wiſeſt 
Philoſophers 'and Moraliſts, did preſerve the great- 
eſt Reverence for thoſe Maxims and Concluſions 
which they had thus diſcovered. 

But ſuppoſe we ſhould let it ſtand upon the 
Bottom you have placed it; and own, ex Hypo- 
theſi, that his Lordſhip meant, that the ancient 
Philoſophers had a great Reverence for the eſta- 
bliſh'd Pagan Religion. 

What you ſay, . that the Cynick, the Ariſtotelian 
and Epicurean Philoſophers, expoſed their Oracles 
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Divinatione, &c. 
Account of it we were to expect. For Tully, in 
his ſecond Book de Divinatione, * ſays, Three 
= © Books are perfected concerning the Nature of 
2 © the Gods, in which every Queſtion belonging 
e to that Subject is contained. But that it might 
4 be fully and compleatly perfected, we began to 
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with the utmoſt Freedom, will not at all affect the 
Queſtion, as you have ſtated it; unleſs you could 
prove that a Faith in their Oracles was part of the 
eſtabliſb'd Religion, where theſe Philoſophers were 
Subjects. | 

Upon my Word, Mr. Addreſſer, T am ſo much 
at a Loſs to know, whether you produce honeſ? 
Lucian as a Philoſopher, or a Moraliſt, that I 
know not on what Foot of Entertainment to 
receive him, and fo paſs on to what you offer 
next. 

« If we go, you ſay, among the Romans, 
& their very beſt Men, who knew of what Con- 
© cernReligion was to Politicks, publiſhed whole 
& Books, that did not only call their Religion 
& in Queſtion, but turned it into Ridicule: Of 
ce this Tully is a remarkable Inſtance, who, tho' 
& Prieſt himſelf, ſpares nothing in his Book, De 
« Divinatione & de Natura Deorum, to expoſe 
& the Pagan Religion. 

When I found you talking of Tully's Book de 

I thought what a wonderful 


« write concerning Divination in theſe Books.” In 


| the firſt of which, Quinctus, Tully's Brother, is 
introduced as defending the ſeveral Methods of 
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But to leave fo plain a Caſe, and follow you 
where * you quote the Biſhop for ſaying, that zhe 
Ancients preſerved the greateſt Reverence for Things 
Sacred; but their pretended Succeſſors in our Times, 
turn every Thing that is ſacred, into Feſt and Ridi- 
cule. This, ſay you, muſt mean (if any Thin 
ce js meant but a Reflection) that the ancient Phi- 
& loſophers had a great Reverence for the eſta- 
ce bliſhed Pagan Religion, and treated it on all 
& Occaſions as moſt ſacred.” 

The beginning of the Paragraph you quote, 
runs thus: || © But the Truth is, Natural Reli- 
5 gion, as ſet up againſt Revelation by our pre- 
& {ent Advocates for Infidelity, is very different 
from that which the wiſeſt of the ancient 
& Philoſophers diſcovered by the Light of Rea- 
« fon.” And again; “ The ancient Mora- 
& liſts laboured, by all the Arguments they could 
& find, to give themſelves what they thought a 
8 e Hope of the Immortality of the 
« Soul, and a future State, c.“ Here, I think, 
we may obtain the cleareſt Idea of what his Lord- 
ſhip intends, by the Ancients preſerving the greateſt 
Reverence for Things Sacred; viz. That the wiſeſt 


Philoſophers and Moraliſts, did preſerve the great- 
eſt Reverence for thoſe Maxims and Concluſions 


which they had thus diſcovered. 
But ſuppoſe we ſhould let it ſtand upon the 
Bottom you have placed it; and own, ex Hypo- 


theſi, that his Lordſhip meant, that the ancient ; 


Philoſophers had a great Reverence for the eſta- 
bliſh'd Pagan Religion. 


What you ſay, . that the Cynick, the Ariſtotelian 4 


and Epicurean Philoſophers, expoſed their Oracles 
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Divinatione, &c. 
Account of it we were to expect. For Tully, in 
his ſecond Book de Divinatione, * ſays, © Three 
„ Books are perfected concerning the Nature of 
(„ the Gods, in which every Queſtion belonging 
2 © to that Subject is contained. But that it might 
2 be fully and compleatly perfected, we began to 
( write concerning Divination in theſe Books.” In 
the firſt of which, OQuinctus, Tully's Brother, is 
introduced as defending the ſeveral Methods of 
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with the utmoſt Freedom, will not at all affect the ; 


Queſtion, as you have ſtated it; unleſs you could 
prove that a Faith in their Oracles was 1— of the 


eſtabliſb'd Religion, where theſe Philoſophers were 


Subjects. 

Upon my Word, Mr. Addreſſer, T am ſo much 
at a Loſs to know, whether you produce honeſt 
Lucian as a Philoſopher, or a Moraliſt, that I 
know not on what Foot of Entertainment to 
receive him, and ſo paſs on to what you offer 
next. 

„% If we go, you ſay, among the Romans, 
& their very beſt Men, who knew of what Con- 
e cernReligion was to Politicks, publiſhed whole 
„ Books, that did not only call their Religion 
& in Queſtion, but turned it into Ridicule: Of 
& this Tully is a remarkable Inſtance, who, tho? 
“ Prieſt himſelf, ſpares nothing in his Book, De 
« Divinatione & de Natura Deorum, to expoſe 
* the Pagan Religion. 

When I found you talking of Tully's Book de 

I thought what a wonderful 
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Fres libri perfecti ſunt de Naturi Deorum, in quibus 
omnis ejus loci quæſtio continetur. Quz ut plenè eſſet cu- 
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Divination; and in the ſecond, Tully takes the con- 
trary Side. Here then we muſt endeavour to find 
out, what Reſpe& Tully had for the eſtabliſhed 
Pagan Religion; and this will be beſt done by 
ſhewing what was his Practice, and what his Judg- 
ment, in this Affair. As for his Practice, Quinctus, 
in the firſt Book, tells what it was; where, ſpeak- 
ing of Omens, he ſays, f Alſo in the Luſtra- 
&« tion of a Colony, by the Perſon who was to 
& conduct the Settlement of it, or when the Ge- 
« zeral purifies the Army, or the Cenſor the City; 
& thoſe who led the Sacrifices were choſen with 
& fortunate Names; which the Conſul oblerves in 
the Muſters, that the firſt Soldier ſhould have 
© a fortunate Name; which things, you know, 
& were obſerved by you, both when Conſul, and 


_ <. when General, with the greateſt Religion.” Thus 


much for Tully's Practice, in regard to eſtabliſhed 
Pagan Religion. Now for his Judgment deliver'd 
in his own Perſon. But the Cuſtoms, the 
„Religion, the Diſcipline, the Rights of the 
“% Augurs, the Authority of the College, is re- 
* tained, both for the Opinion of the common 
'© People, and for great Advantages to,the Com- 
„% monwealth. And P. Claudius, and L. Junius, 
* Conſuls, were worthy of all Puniſhment, who 


+ Ttemque in luſtranda colonia ab eo qui eam deduceret, 
& cum Imperator exercitum, Cenſor populum luſtraret, 4onzs 
nominibus qui hoſtias ducerent eligebantur. Quod idem in de- 
lectu Conſules obſervant, ut primus miles fiat bono nomine. 
Quz quidem à te ſcis & Conſule & Imperatore ſumma religi- 
one elle ſervata. De Divin. Lib. I. | | | 
| Retinetur autem & ad opinionem vulgi, & ad magnas u- 
tilitates reipublicæ, mos, religio, diſciplina, jus Augurum. 
Nec vero non omni ſupplicio digni P. Claudius, L. Junius, 
Conſules, qui contra auſpicia navigarunt. Parendum enim 
fuit religion), nec patrius mos tam contumaciter repudiandus, 
Jure igitur alter populi judicio damnatus eſt, alter mortem 


ſibi iple conſcivit. De Divin. Lib. II. 
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& ſet Sail contrary to the Auſpicia: For Religion 
& ſhould have been obeyed, neither ſhould the 
« Uſage of their Country have been ſo contumaci- 
cc ouſly rejected. 7Ju/tly therefore was one of 
ce them condemned by the Judgment of the Peo- 
« ple, and the other murder'd himſelf. 

fancy, I might here almoſt appeal to your /elf, 
ro know whether Tully, who you imagine © /pares 
« nothing to expoſe the Pagan Religion,” did not 
treat the eſtabliſhed Pagan Religion with the ut- 
molt Reverence, both in Practice, and in his Juulg- 
ment on other Men's Practice. 

I will only give you one Opinion more in Sup- 
port of what you ſay his Lordſhip athrms. 

Plato, in his Tenth * Book of Laws, ſeems to 
me not a whit better than a Spaniſh Inquiſitor 
where, (toward the End of the Book) ſpeaking 
of three different Priſons, three Cauſes of Impi- 
ety, and that from each of theſe Cauſes there a- 
riſe two Specics of Miſdeameanors concerning 
divine Affairs, which delerve Paniſhment; ſome 


| more than one Death, others Diſcipline and Chains, 
others 5 Years Impriſonment, and upon relapſe Death, 
others perpetual Impriſonment, Coal - Diet, and when 


dead, to be flung out anburied beyond the Bounds 
of the Country. And this Plato has generally 
been look'd on as an Ancient, and as a Philoſopher 
and, if Tradition lyes not, is the very ſame Plato 
who thought with, or thought for that Socrates, 
whom you would palm upon the World for ſuch a 


perfect Libertine, ſuch a merry jeſting Fellow. 


Now I have Plato in my Hands, I muſt beg 
your Patience to conſider a Sentence or two more, 
taken from the Place before us. And to make 
you the more eaſy, for I know how your Blood 
h * Heel det ge 3 oy Tay, dun- #2 p. Aicrię 9 
Did Svad. xx. Plat. de Leg. Lib. X. 
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heats and rarifies upon the View of Fines, Pillo- 
ries, Racks, Gibbets, &c. I ſolemnly proteſt, thar 
I hold the Bloody-mindedneſs of this Heathen In- 


qui ſitor in the utmoſt Abhorrence : But you know 


our preſent Queſtion is about a Matter of Fact on- 
ly, not about the Reaſonableneſs of it. 

This Author, ſpeaking of one ſort of Atheifti- 
cal Gentlemen, ſays, * This Man truly will 
be full of Freedom in regard to the Gods, to 
© Sacrifices, and Oaths; and, as if he laugh'd at 
& or ridicuPd others, will ſoon make ſome like 
& himſelf, unleſs he be puniſb' d. Hence you 
may learn Plato's (if not Socrates's) Notion of Ri- 
dicule in Matters of Religton. 

The other Paſſage is not far off, and is as fol- 
lows: -“ * Some Men who do not think there 
are any Gods, have naturally a juſt Diſpoſition 
&« of Mind, and hate wicked Men; and in their 
„ Diſlike of Injuſtice, will never go to do ſuch 
Actions themſelves: They both avoid unjuſt 
„Men, and love thoſe who are juſt.” This na- 
zural Diſpoſition of Mind, if the Philoſopher ſpeaks | 
Truth, may account, how a Man of no great Re- 
ligion may live a good moral Life; and make you 
again conſider what you impute to the Clergy, | 


(though without any Evidence) as if they faid, | 
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& | That it was in ſpite to the Church, a late Author 
&« was ſo good and moral a Man:” Which is alſo 
making a whole Body confeſs, what few knew 
much of, the Goodneſs and Morality of the 
Man. 

Hitherto I have been chiefly employ'd in ſet- 
ting right your Miſrepreſentations of other — 
eſpecially of my Lord the Biſhop of London, whoſe 
Pardon I again humbly defire, for meddling in this 
Affair without his Knowledge; though what I did 
in my firſt Vindication, laid a kind of Neceſſity 


on me to proceed to this; and with all Sincerity 


congratulate his Happineſs, to whom * it is given, 
on the Behalf of Chriſt, not only to believe on him, 
but alſo to ſuffer for his Sake. 

I now come to what is properly your own, and 
ſhall conclude, with reciting only two of thoſe 
bold Paſſages, for the Sake of which you deemed 
it worth your while to Republiſh, and wherein you 
ſeem to vaunt, and ſhew your ſelf in full Di- 
menſions. 

The firſt is this, p. 28. V here- ever Subjects, 
ſay you, ceaſe to have a Right to the Protection of 
the Magiſtrate, he ceaſes to have a Right to their 
Obedience, and the Relation between them is diſſol- 
ved; and then they have an equal Right founded on 
a pious and charitable Intention io puniſh one another 
for Blaſphemy. I told you once before, that it 
was your Misfortune, Mr. Addreſſer, to deal too 
much in Univerſals and round Afſertions. For 
what think you now of the Caſe of Rebellion ? 
Suppoſe That in the Beginning of the late King's 
Reign. Did not the Rebels by proclaiming the 
Pretender, ſetting up his Standard, &c. ceaſe to 


Addr. p. 51. 
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have a Right (to ſay no more) to the Protection of 
the then Magiſtrate? Who yet continued to have 
the ſame Right to their Obedience which he had 
before, as one who governed according to the 
Laus in Being. What a ſad Misfortune was it to 
thoſe poor Rebels, that you had not then uſed the 
fame Liberty you do, p. 19. deſired Leave to act 
the Lawyer, and put a Caſe in Weſtminſter-Hall? 
Upon my word, Mr. AHddreſſer, I thought the 
Grecian had been too near the Temple to have ſent 
out ſuch Maxims of Law. 

The other Paſſage ſtands p. 37. where you ſeem 
collected in your full Strength, and rouze up our 
Attention with a Phraſe, which in common Uſe 
imports the Subſtance, as well as the Concluſion of 
the Matter. 

In a word, ſay you, if a Man attempts Wit 
and Raillery, and is not capable of it, as few 
c are of ſo delicate a Talent, he turns himſelf in- 
& to Ridicule; and if he does not judge right] 
& of what thoſe for whoſe ſakes he writes will 
& bear, he prejudices his own Cauſe: fo that Wit 
c and Raillery may do great Good, and accord- 
“ ingly have been practiſed by all Mankind on 
call Subjects; and can do bur very little hurt. 

In a word, this is ſomewhat extraordinary. Feu, 
you fay, are capable of this delicate Talent of Wit 
and Raillery; yet you add, they may do great Good, 
and accordingly (viz. to the doing of great Good) 
they have been practiſed by All Mankind on All Sub- 
jects. In plain Exeliſh thus: All Mankind have 
done great Good by the Practice of what few are 
capable of. What! Untiver/als again, Mr. Ad- 
dreſſer? Sure there can be no Occaſion here for 
turning into Ridicule, or making ridiculous. All 
our Citizens are grown rich and wealthy by a 
Trade, which Few know any thing of, or are ca- 
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ble of managing. I know but one way you 
hare to eſcape, and that is to compliment your 
Diſciples, and ſay, That you judge rightly of what 
thoſe for whoſe ſakes you write will bear; and poſſi- 
bly the thing may be true enough. 

However, I now conclude, by recommendin 
theſe two Paragraphs to the Reader's Conſidera- 
ion; and deſire him to judge impartially, whe- 
ther you, Mr. Addreſſer, who are capable of di- 
ctat ing in ſuch @ manner, are not wonderfully qua- 


lified to correct Magni ſicats, and teach our preſent 
Dioceſan Law and Divinity. 
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Lace the Commas , p. 11. 1. 28. after Church, 
behind deny it l. 29. P. 13. 1. 16. dele 

all. P. 16. I. 36-7. read dirigunt. P. 21. laſt 
lin. read ageſuamwo les. 


